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LES PATRIARCHES DANS LE CORAN 
 
 
 
1. Tableau analytique 
 
 

Nom Forme 
Trans 
litté-
ration 
(Arabica) 

Étymologie 
(Arthur Jeffery) 

Occurrences 
(http://corpus.quran.co

m/) 

Adam  ʾĀdam 

It is used always as an individual name and never as the Heb. and Phon. 

 for man in general, though the use of  in Sura, vii, 
approaches this usage (Nöldeke--Schwally, i, 242). it is one of the few 
Biblical names which the early philologers such as al-Jawaliqi (Mua'rrab, 8) 
claimed as of Arabic origin There are various theories as to the derivation 
of the name, which may be seen in Raghib, Mufradat, 12, and in the 
Commentaries, but all of them are quite hopeless. Some authorities 
recognized this and Zam. and Baid., on ii, 29, admit that it is a foreign 

word - . The origin of course is the Heb. , and there is 
no reason why the name should not have come directly from the Jews1 
though there was a tradition that the word came from the Syriac 2. The 
name occurs in the Safaite inscriptions (Horovitz, KU, 85), and was known 
to the poet Adi b. Zaid, so it was doubtless familiar, along with the 
creation story, to Muhammad's contemporaries. 
 
Notes : 
 
1 Hirschfeld, Beiträge, 51 translates "Schriftgelehrte" (Cf. The N.T. 

2:31, 33-35, 37 
3:33, 59 
5:27 
7:11, 19, 26-27, 31, 35, 172 
17:61, 70 
18:50 
20:115-117, 120-121 
36:60  
(25 occurrences) 
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 = Syr. , and takes it as opposed to the .  
2 It occurs in the old poetry, cf. Horovitz, KU, 63, and Ibn Hisham, 351, 
354, uses the word familiarly as well known; cf. also Wensinck, Joden te 
Madina, 65; Horovitz, JPN, 197, 198. 
 

Enoch  ʾIdrīs 

He is one of the prophets casually mentioned in the Qur'an, where all the 
information we have about him is (i) that he was a man of truth (xix, 57); 

(ii) that God raised him to a "place on high"  (xix, 
58); and (iii) that being steadfast and patient he entered God's mercy (xxi, 
85). 

The Muslim authorities are agreed that he is  i.e.  the 
Biblical Enoch,3 a theory derived not only from the facts enumerated 

above, but from the idea that his name  is derived from  to 
study - both Jewish and Christian legend attributing to Enoch the mastery 
of occult wisdom.4 The falacy of this derivation was, however, pointed out 
by some of the philologers, as Zam. on xix, 57, shows, and that the name 
was of foreign origin was recognized by al-Jawaliqi, Mu'arrab, 8; Qamus, i, 
215 which makes it the more strange that some Western scholars such as 
Sprenger, Leben, ii, 336,5 and Eickmann, Angelologic, 26, have considered it 
to be a pure Arabic word. 
Nöldeke has pointed out, ZA, xvii, 83, that we have no evidence that Jews 
or Christians ever called Enoch by any name derived from  or , 
and though Geiger, 105, 106, thinks the equivalence of 

 of xix, 58, with the  of 
Heb. xi, 5, from the Midrash, sufficient to justify the identification, we 
may well doubt it. Casanova, JA, 1924, vol. ccv, p.358 (so Torrey, 
Foundation, 72) suggested that the reference was to  which 

through a form  became . Albright 1 imagines that it refers 
to Hermes-Poernandres, the name being derived from the final element in 

19:56 
21:85 
(2 occurrences) 
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the Greek name , while Montgomery, JQR, xxv, 261, would 
derive it from Atrahasis, the Babylonian Noah. None of these suggestions, 
however, comes as near as that put forward by Nöldeke in ZA, xvii, 84, 
that it is the Arabic form of  filtered through a Syriac medium.2 
In Syriac we find various forms of the name  
and , this latter being the form in Christian-Palestinian, and from 

this by the coalescing of the n and d we get the Ar.  Grimme, ZA, 
xxvi, 164, suggested a S. Arabian origin but there is no trace of the name 

in the inscriptions and the Eth.  has nothing in its favour. 
 
Notes : 
 
1 Ibn Qutaiba, Ma'arif, 180 (Eg. ed.) notes a variant reading  which 
may represent a Jewish pronunciation.  
2 Syez, Eigennamen, 18.  
3 Tha'labi, Qisas, 34.  
4  of course means to instruct, to initiate (cf. ) and may have suggested 
the connection with . For the derivation see. Tha'labi, loc. cit.; Ibn 
Qutaiba, Ma'arif, S. Finkel, MW, xxii. 181. derives it from , the 
7th antediluvian Kings of Berossus, but this is very far-fetched.  
5 He seems to base this on the occurrence of the name Abu Idris, but 
Horovitz KU, 88. 
1 Journal of Palestine Oriental Society, ii, 197-8, and in AJSL, 1927, p. 235n.  
2 Nöldeke's earlier suggestion in ZDMG, xii, 706 was that it might stand for 

, but in ZA, xvii, he refers it to the  and thinks the 
lifting him "to a place on high" may refer to the saint's crucifixion. R. 
Hartmann, in ZA, xxiv, 315, however, recognized this Andreas as the 
famous cook of Alexander the Great. 
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Noé  Nūḥ 

 

3:33 
4:163 
6:84 
7:59 
7:69 
9:70 
10:71 
11:25, 32, 36, 42, 45-46, 
48, 89 
14:9 
17:3 
17:17 
19:58 
21:76 
22:42 
23:23 
25:37 
26:105-106, 116 
29:14 
33 :7 
37:75, 79 
38:12 
40:5, 31 
42:13 
50:12 
51:46 
53:52 
54:9 
57:26 
66:10 
71:1, 21, 26 
(43 occurrences) 
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Hud  Hūd  

7:65 
11:50, 53, 58, 60, 89 
26:124 
(7 occurrences) 

Salih  Ṣāliḥ  

7:73, 75, 77 
11:61, 62, 66, 89 
26:142 
27:45 
(9 occurrences) 

Abra-
ham  ʾIbrāhīm 

It is always used of the Biblical Patriarch and thus is ultimately derived 

from Heb. . If the name had come direct from the Heb. we 

should have expected the form , and as a matter of fact the Muslim 
philologers themselves recognized that the Quranic form, was not 
satisfactory, for we hear of attempts to alter the form 1, and an-Nawavi, 

Tahdhib, 126, gives variant forms  ; and 

. Moreover we learn from as-Suyuti, Muzhir, i, 138, and al-
Jawaliqi, 8, that some early authorities recognized it as a foreign 
borrowing, al-Marwardi, indeed, informing us that in Syriac it means 

 (Nawawi, 127), which is not far from the Rabbinic derivations. 

The form  cannot be evidenced earlier than the Qur'an, for the 
verses of Umayya (ed. Schulthess, xxix, 9), in which it occurs, are not 
genuine, and Horovitz, KU, 86, 87, rightly doubts the authenticity of the 
occurrences of the name in the Usd al-Ghaba and such works. The form 
would thus seem to be due to Muhammad himself, but the immediate 
source is not easy to determine. The common Syr. form is  which 
is obviously the source of both the Eth.  and the Arm. 
2. A. marginal reading in Luke i, 55, in the Palestinian Syriac Lectionary of the 

2:124-125, 125, 127, 130, 
132-133, 135-136, 140  
3:33, 65, 67-68, 84, 95, 97 
4:54, 125, 125, 163 
6:74-75, 83, 161 
9:70, 114,114 
11:69, 74-76 
12:6, 38 
14:35 
15:51 
16 :120, 123 
19:41, 46, 58 
21:51, 60, 62, 69 
22:26, 43, 78 
26:69 
29:16, 31 
33:7 
37:83, 104, 109 
38:45 
42:13 
43:26 
51:24 
53:37 
57:26 
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Gospels reads , but Schulthess, Lex., 2, rightly takes this as due to 
a scribe who was familiar with the Arabic 3. 
Lidzbarski, Johannesbuch, 73,4 compares the Mandaean  which 
shortened form is also found as  in the Christian Palestinian 
version of Luke xiii, 16 (Schulthess, Lex, and may be compared with 

 mentioned in Ibn Hisham, 352, 1. 18, and the Braham b. Bunaj 
whom Horovitz, KU, 87, quotes from the Safa inscriptions. The final 
vowel, however, is missing hero. Brockelmann, rundriss, i,. 256, would 

derive  from  as  from  by assuming a 
dissimilation form in Aramaic, i.e. . There is no trace of such a 

form, however, and Brockelmann's choice of  as illustration is 
unfortunate as it appears to be a borrowed word and not original Arabic. 
The safest solution is that proposed by Rhodokanakis in WZKM, xvii, 283, 
and supported by Margoliouth1, to the effect that it has been vocalised on 
the analogy of Isma'il and Isra'il2. The name was doubtless well enough 
known in Jewish circles in pre-Islamic Arabia,3 and when Muhammad got 

the form  from Judaeo-Christian sources he formed  on the 
same model. 
 
Notes :  
 

60:4, 4 
87:19 
(69 occurrences) 
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Lot  Lūṭ 

 

6:86 
7:80 
11: 70, 74, 77, 81, 89 
15:59, 61 
21:71, 74 
22:43 
26: 160-161 
27:54, 56 
29: 26, 28, 32-33 
37:133 
38:13 
50:13 
54:33-34  
66:10 
(27 occurrences) 
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Ismaël  ʾIsmāʿīl 

 

2:125, 127, 133, 136, 140 
3:84 
4:163 
6: 86 
14:39  
19:54 
21:85 
38:48 
(12 occurrences) 
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Isaac  ʾIsḥāq 

 

2:133, 136, 140 
3.84 
4:163 
6:84 
11:71, 71 
12:6, 38 
14:39 
19:49 
21:72 
29:27 
37:112-113 
38:45 
(17 occurrences) 
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Jacob  Yaʿqūb 

 

2:132-133, 136, 140 
3:84 
4:163 
6:84 
11:71 
12:6, 38, 68 
19:6, 49 
21:72 
29:27 
38:45 
(16 occurrences) 
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Joseph  Yūsuf 

 

6:84 
12:4, 7-11, 17, 21, 29, 46, 
51, 56, 58, 69, 76-77, 80, 
84-85, 87, 89-90, 90, 94, 
100 
40:34 
(27 occurrences) 
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Job  ʾAyyūb 

 

4:163 
6:84 
21:83 
38:41 
(4 occurrences) 
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Jethro شعيب Šuʿayb  

7:85, 88, 90, 92, 92 
11:84, 87, 91, 94 
26:177 
29:36 
(11 occurrences) 
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